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“Heisnat far fromeach ore of usfor in hmwe liveandmoveand haveour being’.
That statement about God endarsed by St Paul appliesto the unban aswell asto the born.
Every human being has been creaed by God bod/ and soul, addressed by his Word and made in
corresponcenceto himself to refled him through aunique relationto himself that transcends
his’her creaurelinessandis constitutive of his/her distinctively human being and reture.

This appliesto ead ore of us from the very beginning of our conception and existence
in the womb, nd as abody and asoul, bu as abody-soul unity, as an emboded sou andasa
besouled body. Like dl creaed things human being is corruptible, it may disintegrate and ceae
to exist. Nevertheless human being is continuously sustained in existence by the beneficent
will and credive presence of God, andis thus given immortality through the graceof arelation
with God who only hasimmortality. God aloneisuncredaed, perfedly self-sufficient Being,
eternally existing in imself in an utterly transcendent way that surpasses our power to
comprehend. Heiswithou beginning and withou end: to be immortal is the natural and
intrinsic property of his Being.

All other being is deficient in existence and returally mortal with afinite beginning and
afinite end, andis thus utterly dependent on the goodressof God, the Lord of all being, in the
order and temporality of itsexistence So far as human being is concerned, havever, owing to
the distinctive integration d his/her soul and bod/, a continuing persond life dter deah
includes the body as abasic equation d existence Hencein Christian theology immortality is
inseparably bound upwith the resurredion d the whole human being as abody/soul unity, and
is described as a creaurely participationin the uncreaed eternal Life of God.

The whade universe with its rational order to which human beings belong has been
creaed by God ou of nothing andis contingent. Far from being closed in uponitself it is open,
and as such pants beyonditself to the Credor. Within itself the universe comprises a hierarchy
of different levels of creaurely existence and rational order. While eab level isopen at its
boundiry condtionsto understanding from a higher level, al creaionis open toward Godin its
nature and ader. Along with al animal being, human being is aliving organism or an
animated body, bu unlike animals human being isarational constituent of the aeaionwithin
its contingent rational order, and as such is ultimately to be understood nd from an independent
centrein himself or herself but only from above and beyond hmself or herself in aunique
relationto God. Unlike other creaurely beings human being is constituted a rational subjed
and agent, that is, asubjed-being or person, living in inter-persona relation with athers.
Through his Spirit God sustains his human creaures and makes them open for fell owship with
him, reveds himself to them through his Word, and makes it possble for ead orein due
course to respond prsonaly to hisaddress God adapts his gradous presenceto human beings
al through their life, from their conception in the womb, as embryos, as chil dren and as adults,
in ways appropriate to the diff erent stages of their eathly existence



Our particular concern here is with the being and reture of the unban child unban
child as abesouled body or an emboded soul from the very beginning of his/her existencein
the womb of the mother, and as already a human being “in germ”, as it were, even though orly
the size of an apple pip. That isto say, the human being is arealy geneticdly completein the
womb from the moment of conception, when the body and soul of the new human being grow
together within the womb of the mother andin living relation with her. The human genome
thus comeinto being is laden by the Creaor with all the information that is needed for complete
devel opment.

Whil e that information is more than would fill t he largest encyclopaedia, it is yet
incomplete and indeterminate in itself, andisthus nat explainable in terms of its comporents.
However complicaed it may be, it canna of itself acourt for the way in which the embryo is
shaped and cevelops. Thereis and must be some dl-important fador, aregulative power, a
controlli ng source of information which beas uponthe human nature andlife of the developing
embryo from the beginning. This controlli ng fador may be spoken of asasomekind d
“metaplan”, aterm, which may be borrowed from the physicist Paul Daviesin hisbookThe
Cosmic Blueprint. Where does the information content of the human genome @me from?
That must surely be related to the transcendent source and utimate ground d the rational order
with which we ae @mncerned in the formation d all physicd laws, for which physicd laws
themselves cannat acourt - which Einstein orce spoke of as the supreme Why, or the ultimate
justificaion d physicd law.

Thereisan utimate rational groundto what happensin the universe, which we caana
formulatein ou physicd laws. Inall our scientific formulation d the laws of nature, we have
to presuppacse atranscendent order for which we caana give any acourt, bu which we have to
asumein all attempts at proof or disproof. That iswhy we caana but take into acourt a
controlli ng source of information in the conception and aderly development of eaticdl ina
human embryo, that is of some “metaplan” or “metaorder”, or an arganising principle. Let me
repea here what | have written elsewhere in The Soul and Person o f the Unborn Child.
However wonderful and complicated the DNA may be, it canna of itself acourt for the
enormously greaer complexity of the many parts of one's physicd body. Where does the
information content of the genome come from? It does not and canna be produced by acadent
or through randam self-organisationin natural processes, for the informationis of such an
intelli gible complex nature that it must have an intelli gent source There is and must be
regulative force, and indeed a @ntrolli ng source of information, something over and above our
genetic composition which bears uponthe human nature and life of the developing embryo
from the moment of conception, from the very beginning of its existencein the womb. Thisis
the aedive sourcewhich the Bible spe&s of as the Word of God by whom all things were
made, in whom was life and the life was the light of human being.

It belongs to the very heat of the Gospel that the Word of God who was the @ernal Son
of God, d one being with the Father, and through him all things were made, chosein hislove
to beaome incarnate in Jesus Christ, was conceved through the Holy Spirit in the womb of the
Virgin Mary, and kecane atrue human being. It is surely to him who becane ahoy embryo in
the Virgin'swomb, and was born of her to be the Saviour of the world, that we must go, in
order as Christiansto understand what the unban child is as an emboded human soul, and as
one loved by the Lord Jesus who came to the Saviour of the human race The @ernal Word of
God become incarnate was and is himself the metaplan, the aedive and regulative forcein the
birth of eath human being, come anong us as one of usto be Lord and Saviour of the -human
race



Thevirgin birth of Jesusis an esential part of the Gospel of salvation, for through it
Jesus was made one of us and ore with usin such away that he heded and sanctified in himself
what he had assumed from us, thereby reaeding, humanising, and personalising it. That is
why leading theologians in the ealy Church, foll owed by John Calvin at the Reformation,
rightly tracel the root of our redemption, nd only to the deah and resurredion d Christ, bu to
his very conception and lrth of the Virgin Mary. It was because in Jesus the Cregor Word of
Godwas concaved by the Holy Spirit in the womb of the Virgin Mary, that Christians came to
regard the unban foetus in a new fight, sanctified by the Lord Jesus as an embryonic person.
Hence dready in thefirst century the Church added to the sixth commandment, “Y ou shall not
commit infanticide, nar procure aortion”.

Thaose ealy Christianstookto heat the words of the Lord Jesus abou little chil dren:
“Suffer the littl e dhildren to come to me, for theirsis the kingdom of heaven”. “Whoever
receves one such child in my name receves me; but whoever off ends one of these littl e ones
who believein me, it would be better for him to have amill stone fastened round hs nedk and
that he be drowned in the depth of the sea” “ Seethat you do nad despise one of these littl e
ones, for | tell you that their angels do always behdd the faceof my Father whoisin heasen.”

These teatings of the Lord Jesus about our behaviour toward littl e dhil dren were held
to apply nolessto the unban than to the born, for in hisincarnation the Lord Jesus had himself
been an embryo in the womb df the Virgin Mary, of whom he was born as Jesus to be
Immanuel, God with usthe Saviour of humankind. Unfortunately more atention throughou
the history of Churchesin the East and the West has often been given to the Virgin Mary
herself, than to the One @mncaved in her womb and kegotten as our Lord and Saviour. That has
contributed, like the neglea of the Virgin hirth of Jesus, to awidespread fail ure to have due
concern for the unban child brothered by the Lord Jesus.

The Virgin Birth canna be understood apart from the whole mystery of Christ, apart
from the union d divine and human naturein his one Person already complete in the womb of
Mary. The nature of Jesus unban Personwas not diff erent from the nature of his divine-
human Person ban of his mother at Bethlehem. Hisbirth of the Virgin Mary may well be
regarded as the outward sign, the historicd form in humanity which the aedive and saving
entry of the Son d God took, when he assumed ou human nature in unonwith hisdivine
nature, bu it was much more than asign. The sign pants to the mystery of Christ, the only
begotten Son d the Father, incarnate in the world of space adtime, and beas witnessto it, bu
theredity of the Virgin birth is more than the sign. Theredity isthe union d true God and
true man in Christ the aeaive Word of God and redemptive adivity of God. But if the Virgin
birth isatrue and appropriate sign, the outward sign o the inward redity belong together as
form and content of the Incarnation. Thusthe Virgin Birth attests and corresponds to the nature
of what it signifies, and to the nature of the heding and redemptive work of the Saviour
throughou all hislife from his conceptionand hirth to his deah and resurredion.

It is highly significant that the ealiest text of John 1. 13efersdiredly to the Virgin
birth of Jesus: “Who was born, na of blood, na of the will of the flesh na of the will of man,
but of God’. (Other texts arein the plural, with “whowere born...” qualifying “those who
become diildren of God’). Andit isin that light that the third chapter of St Johris Gospdl,
abou the need for usto be born from abowve or again through the Spirit, isto be understood.
The birth of Jesus was of vicarious and redemptive significance That means that our new
birth isto be understoodin relation to the birth of Jesus himself.

| believe that the doctrine of the Virgin hirth of Jesus and its redemptive significance
must be recovered for a proper understanding of the redemptive life and misson o Christ, bu



also for our grasp of itsimport for us abou the nature and status in his eyes of the unban
child. Ashe becane ahuman being for us, in the womb of the Virgin Mary, as he lived and
died onthe Crossand rose again for our redemption, so, | believe, we must think of its
importancefor our understanding of, and regard for, the unban child - every one of whom has
been brothered by the Lord Jesus. In beaoming a human being for us, he dso becane an
embryo for the sake of all embryos, and for our Christian understanding of the being, nature
and status in God's eyes of the unban child in his/her body and soul. To take no proper
thought for the unban child isto have no proper thought of Jesus himself as our Lord and
Saviour or to appredate his relation as the incarnate Credor to every human being.

Let us consider the being and life of the unban child as we now know of him/her in
relation to some of the things we have been leaning in recent yeas abou the human foetus.
Thisis particularly significant for us today, for our relation with the Lord Jesusin his
conception kegan with ou own conception, and ou relationship with him in his birth began
with our own hirth, nd only with ou new birth - athough that isto be understood, as we have
noted, inits ultimate roat in the birth of Jesus himself “nat of blood, na of the will of the
flesh, na of the will of man, bu of God’. Heis himself the transcendent source of
information become flesh as one of us, the aedive Word of God kkeame man, in acordance
with whom ead of us was conceved and formed in the womb of our mother. In ac®rdance
with this purpose eab o usisgiven hirth andlife through ou mothers and fathers. As sich
the Lord Jesusis aso ou incarnate Saviour who hes afellow feding with usin al our
infirmities, and whose heding and redemptive power we must not forget when we learn from
our medicd scientists, gynaeologists and plysicians abou what they tell us of thelife and
experience of the human foetus.

It is sgnificant that the term “compasson” so often ascribed to the Lord Jesusin the
Gospels (and echoed by St Paul), isarendering in Greek of the Hebrew expresson for womb
(rahamim). As Saviour the Lord Jesus beas toward al those in weakness pain, and reed, bu
inadivinely intensified degree something like the visceral feding which a mother has toward
the babein her womb. He, the aeaive Word and transcendent source of the dl-important
information in the formation d every human being in bod/ and soul, the Lord and Saviour of
mankind, who was born flesh of our flesh and bore of our bore, is himsalf the incarnate
“metaplan” in continual dynamic relation between the Creaor and every living human person.

Here ae some of the fads which research has brought to ou attention by
gynaeologists, paediatricians, and aher medica scientists, which must affed our attitude to
the human foetus. As Albert Einstein showed us, in the alvance of our science, the damaging
duali st fallacy which hes aff eded so much modern thought, espedally in the psychologicd and
sociologicd sciences, is being steaily rejeded for amore hdlistic gpproach. Thusanon
duali st unitary conception d human being is being reated, suppating the Jewish/Christian
understanding of human being as emboded soul and ensouled bod;.

Far from being littl e more than abunde of living tissue, the unban or preborn child
ealy reveds evidence of a mnsciousnessof his’her mother, with sufficient self-awarenessto
read through bodly movement to her hands and her voicein loving care, and also to that of the
father along with the mother. Indeed, already within afew weeks of itslife, the foetus gives
evidence, discernible in movements of the brain, o reagnizing and having a memory of
parental behaviour, in emotion and sound,and readsin resporse. Thusthe dild in the
mother's womb responds with evident delight and memory to the caessng and singing of the
mother. Moreover it is now known that any tune repeaedly played to the baby in the womb is
leaned by the baby who reaognisesit after hissher birth. It is particularly interesting to find that



the unban child reads espeaally to the mathematica music of Mozart rather than to loud
camphono’ ounds, asit does aso to dscord between the mother and father! Moreover,
he/she has the aility even to sense the mother's withdrawal of love, and has enough self-
awarenessto sense aortion attempts on the part of the mother, with the will to read to them.
Even at twenty weeks gestational age the unban child qute definitely respondsto pain and
suffering and reads in distress

What | have written hereisonly avery littl e of the gredly increased knowledge we now
have of the life and kehaviour of the unban child, bu it isenough to prompt us to consider two
very important points.

1 Thekind d interrelation dscerned between the preborn child and his/her mother
indicates the development already of what must be cdl ed personal relations. The unban child
isin parvo apersonal being. The cncept of personwas not known in ancient culture, in the
East or in the West, bu comes from Christian theology. It derives from the doctrine of the
Holy Trinity, that God is Father, Son and Holy Spirit: one Being, threePersons. In him the
divine Persons are who they are through their interrelationsin being and ad with ore anather.
Whil e nature of God, it came to be goplied to credurely human beings, in such away that the
relations between human beings constitute what they are & persons. Persons are what and who
they arein the interpersonal relations of their one being with ead aher.

Unfortunately that concept of the person and d the personal within duali st patterns of
thought, ancient and modern, came to be defined in individuali st and rationali st patterns of
thought, and then in legal and psychaologicd ways when its profound ortologicd significance
becane submerged. That is particularly evident in the romantic and subjedivist notion d
“personality”. Asaresult the personal becane excluded from scientific thinking, so that even
the personal participation d the scientist's mind, as Schrodinger and Polanyi lamented, was
excluded from scientific thouwght, although it is adually through the mind d the scientist as
personthat al scientific reseach takes place ad scientific knowledge is achieved.

There is another side, however, to the history of the person and the personal evident in
the scientific work of James Clerk Maxwell. When faceal with the problem of explaining the
behaviour of the dedromagnetic field he foundthat he cwuld na do that in a medhanistic way.
Then he took ower the ideafrom Trinitarian theology that relations between persons belong to
what persons adually are, and applied that dynamic onto-relation to explain how particles of
light are what they adually and dynamicdly are. Andin so dang he alvanced the gpoch-
making concept of the continuows eledrodynamic field, which Einstein claimed brought about
the gredest change in the rational structure of science, and onwhich his own and all subsequent
sciencerests. Why, then, shoud we nat think of the personal being of the unban child in that
kind d dynamic and ortologicd way, in interrelation with his’/her mother?

If that kind d interrelational way of thinking was D effedive in the scientific acourt of
the behaviour of inanimate light particles with ore ancther in a @wntinuous dynamic field, why
shoud we nat think of it as applying effedively to a deger understanding of the interrelation o
the body and soul and personal life of the foetus in relation to the mother? It is surely now
evident that it is through loving personalising relation with the mother that the tiny personal
being of the foetus is nouwrished, and its embryonic resporse to the mother, in recognition o
his/her voice Isthat not after all what we read in the Gospel acourt of how the enbryonic
being of Johnthe Baptist legot in the womb of his mother Eli zabeth when she was greded by
the Virgin Mary? | believe that through full er understanding of the unban child in the unity of
body and soul, and in the personal relatednessof the dild to the mother particularly, we can
deepen and advance whatwe lean from the reseaches of medicd scientistsin ou



understanding of the personal life and behaviour of the unborn child. In that event is not
abortion an act of murder, and a grave sin against the Lord Jesus?

2 Wereturn now to the fact that the unborn baby feels pain and reactsto it, for example
when aneedle is plunged into his/her body or when he or she undergoes an operation in the
womb.

There are people who question whether the unborn baby actually feels pain. That seems
to be an equivocal question governed by conceptions of what the self and self-consciousness are
in their own psychological perception of child or adult experience. However, asthe
distinguished nurse Margaret Sparshott in Britain has pointed out, it has now been found that a
foetusis actually ableto feel pain, and doesin fact react sharply toit. It isnow established that
foetuses have all the necessary central nervous equipment for pain experience, and that their
experience of what is called painis painful. Even at twenty weeks gestational age, the unborn
child definitely reacts to distress, pain and suffering. And, as| have aready pointed out, the
unborn child has been found to have enough self-awareness to sense abortion attempts by the
mother, and actually react to them.

If the Lord Jesusis the Creator Word of God by whom each one of us has come into
being, and isindeed the source of information governing the conception and formation of each
of usin the womb of our mother, then we cannot but conclude that to kill the child in the womb
isasin against the Lord Jesus himself. From the moment of conception every human beingis
infinitely precious to the Lord Jesus, and is the concern of his redeeming love. Civilised
countries enact laws protecting animals from the infliction of pain. Surely they ought to enact
laws protecting the foetus from pain, even if in law the foetus does not have the status of
persona being!

However as Christians our regard for the pre-born and post-born alike must surely be
governed by our commitment to Jesus Christ, the incarnate Creator and Lord of every human
being, who was conceived in the womb of the Virgin Mary and born to be the brother and
Redeemer of humankind.



The Redeaner's Tears.*

“And when Jesus drew nea and saw the aty he wept over it, saying, would that even
today you krew the things that make for peacé But they are hid from your eyes.”

Luke19:41,42

Sitting onthe Mourt of Olives, Jesus|looked ower the vall ey to seeJerusalem and wept
over its coming desolation and the slaughter of its inhabitants, men, women and children, by the
Roman army. It was, we know from historians, afeaful slaughter in which Jesus fellow Jews
were mercilesdy butchered, and the Holy City was st onfire and uterly destroyed.

This event belongs to the very heat of the Gospel of salvation and peacethe Lord God
himself wegping over Jerusalem, shedding teas over hisloved ores with whom he had become
united in the womb of the Virgin Mary, and d whom he was born to save his people from their
sins, God with us become one with us and ore of us, the Saviour of the world. Let us not forget
that he who shed teas of compasson, ou of the same fourtain of love and mercy, shed blood
too. The cdamity that overtook Jerusalem was far greder in Jesus eyesthan it can bein ous,
but his compasson for all those he caneto save, and for whom he died, was and isinfinite.
Jesus was nore other than God hmself, God incarnate among us and ore with us. Heit was
who shed those teas over Jerusalem and its people, the beli eving and the unbelieving alike.
“Daughters of Jerusalem”, Jesus said to thase who bewail ed and lamented him on hisway to
the Cross “do nd wee for me, bu weep for yourselves and your children”.

The destruction d Jerusalem and its people was a veritable holocaust. Thoseteas, the
teas of the Redeamer, were the very teas of God hmself. Andthey have flowed and flowed
again ower the feaful holocaust of milli ons and milli ons of Jewsin ou own time. But what of
the aortions of unban chil dren that have been taking place ad continue to take place
throughou the world, even in “Christian” countries? Isthat not the most incredible holocaust
being perpetrated, even now, in courtries where people have head and keli eve the Gospel, and
where milli ons and milli ons of people, asin the United States of America andin the wurtries
of Europe, na to spe&k of Asia and Africa professto foll ow the Lord Jesus? Can we nat all ow
the teas that continue to flow from the mmpassonate pleading eyes of the Lord Jesus, the
Redeamer's tears, to quench the flames of holocaust? Let uslisten andlisten to him:
“Daughters of Jerusalem”, here and everywhere, “do nd wee for me, bu weep for yourselves
and your children”.

* Thiswas the title of afamous bodk by John Howe, perhaps better known in alater edition with an
introduction by Robert Gordon



